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Series Introduction

I

We the people seem to have the freest book trade in the world. Certainly we
have the biggest. Cruise the mighty Amazon, and you will see so many books
for sale in the United States today as would require more than four hundred
miles of shelving to display them—a bookshelf that would stretch from
Boston’s Old North Church to Fort McHenry in South Baltimore.

Surely that huge catalog is proof of our extraordinary freedom of
expression: The US government does not ban books, because the First
Amendment won’t allow it. While books are widely banned in states like
China and Iran, no book may be forbidden by the US government at any level
(although the CIA censors books by former officers). Where books are
banned in the United States, the censors tend to be private organizations—
church groups, school boards, and other local (busy)bodies roused to purify
the public schools or libraries nearby.

Despite such local prohibitions, we can surely find any book we want.
After all, it’s easy to locate those hot works that once were banned by the
government as too “obscene” to sell, or mail, until the courts ruled otherwise
on First Amendment grounds—Fanny Hill, Howl, Naked Lunch. We also
have no trouble finding books banned here and there as “antifamily,”
“Satanic,” “racist,” and/or “filthy,” from Huckleberry Finn to Heather Has
Two Mommies to the Harry Potter series, just to name a few.
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And yet, the fact that those bold books are all in print, and widely read, does
not mean that we have the freest book trade in the world. On the contrary:
For over half a century, America’s vast literary culture has been disparately



policed, and imperceptibly contained, by state and corporate entities well
placed and perfectly equipped to wipe out wayward writings. Their ad hoc
suppressions through the years have been far more effectual than those
quixotic bans imposed on classics like The Catcher in the Rye and Fahrenheit
451. For every one of those bestsellers scandalously purged from some
provincial school curriculum, there are many others (we can’t know how
many) that have been so thoroughly erased that few of us, if any, can
remember them, or have ever heard of them.

How have all those books (to quote George Orwell) “dropped into the
memory hole” in these United States? As America does not ban books, other
means—Iess evident, and so less controversial—have been deployed to
vaporize them. Some almost never made it into print, as publishers were
privately warned off them from on high, either on the grounds of “national
security” or with blunt threats of endless corporate litigation. Other books
were signed enthusiastically—then “dumped,” as their own publishers
mysteriously failed to market them, or even properly distribute them. But it
has mainly been the press that stamps out inconvenient books, either by
ignoring them, or—most often—Ilaughing them off as “conspiracy theory,”
despite their soundness (or because of it).

Once out of print, those books are gone. Even if some few of us have not
forgotten them, and one might find used copies here and there, these books
have disappeared. Missing from the shelves and never mentioned in the press
(and seldom mentioned even in our schools), each book thus neutralized
might just as well have been destroyed en masse—or never written in the first
place, for all their contribution to the public good.
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The purpose of this series is to bring such vanished books to life—first life
for those that never saw the light of day, or barely did, and second life for
those that got some notice, or even made a splash, then slipped too quickly
out of print, and out of mind.

These books, by and large, were made to disappear, or were hastily
forgotten, not because they were too lewd, heretical, or unpatriotic for some
touchy group of citizens. These books sank without a trace, or faded fast,



because they tell the sort of truths that Madison and Jefferson believed our
Constitution should protect—truths that the people have the right to know,
and needs to know, about our government and other powers that keep us in
the dark.

Thus the works on our Forbidden Bookshelf shed new light—for most of
us, it’s still new light—on the most troubling trends and episodes in US
history, especially since World War II: America’s broad use of former Nazis
and ex-Fascists in the Cold War; the Kennedy assassinations, and the
murders of Martin Luther King Jr., Orlando Letelier, George Polk, and Paul
Wellstone; Ronald Reagan’s Mafia connections, Richard Nixon’s close
relationship with Jimmy Hoffa, and the mob’s grip on the NFL; America’s
terroristic Phoenix Program in Vietnam, US support for South America’s
most brutal tyrannies, and CIA involvement in the Middle East; the secret
histories of DuPont, ITT, and other giant US corporations; and the long war
waged by Wall Street and its allies in real estate on New York City’s poor
and middle class.

The many vanished books on these forbidden subjects (among others)
altogether constitute a shadow history of America—a history that We the
People need to know at last, our country having now become a land with
billionaires in charge, and millions not allowed to vote, and everybody under
full surveillance. Through this series, we intend to pull that necessary history
from the shadows at long last—to shed some light on how America got here,
and how we might now take it somewhere else.

Mark Crispin Miller



Introduction by Adi Ophir

I

This book presents a thorough critique of Zionism—the ideology, the mass
movement, the colonial project, the nation-state to which it eventually gave
rise, and the policies the new State carried out in the name of that ideology.
The Decadence of Judaism in Our Time (as it was then titled) first appeared
in 1965, published by Exposition Press, a small vanity house that refused to
advertise the book, or even distribute it. Four years later, it was reprinted
(with a postscript written in the wake of the Six-Day War in 1967) by the
Institute of Palestine Studies in Beirut.

The Palestinian embrace of Menuhin’s wholesale critique of Zionism could
not help him reach the Jewish readership he was hoping to persuade:
Menuhin wrote as a Jew, and treated Zionism as a Jewish affair. Although he
was concerned with its impact on Jews and non-Jews alike, Menuhin dealt
with Zionism from an emphatically Jewish point of view, treating the Zionist
movement, and the young Jewish State that claimed to embody it, as a most
urgent Jewish problem. But very few Jews were willing to listen. The stories
Menuhin told, the documents he quoted, his passionate plea for an alternative
account of Zionist history and events in Israel/Palestine, and for a different
kind of Judaism—all went unheard, and were forgotten.

By 1965, and even more so after the war in 1967, Menuhin had little
chance of reaching anyone even slightly sympathetic to the Zionist cause and
the state of Israel. He was labeled an “extremist” and an “anti-Semite,”
vilified, and shunned. That reception is not hard to understand. Menuhin was
not very nuanced in his accusations, nor very sophisticated or sufficiently
detached in his historical analyses, which he did not care to separate from his
personal memories, or from his moral and political judgments. He bluntly
cast Israel’s Zionist leadership, the heroes of Israel’s War of Independence



(1948) and the Six-Day War (1967), as a militarist, nationalist junta, calling
them “international gangsters, and ‘Jewish’ Nazis.” He described the building
of settlements by the Jewish migrant “pioneers” as a form of colonialism
(naive at first, then militant and nationalist), and pointed out the racist
elements in Zionist ideology, even daring to liken them to Nazism.

Even the most sympathetic reader might be troubled by such sweeping
condemnations—not out of political correctness, but because they are not
based on any serious comparative analysis, and preempt a more careful
critical engagement with the darker aspects of Zionism. Thus Menuhin’s
strokes of “blasphemy”—essentially rhetorical expressions of his fury—do
injustice to the rest of this important book; and, more importantly, Menuhin’s
fierce tone and inflammatory terms do not explain the shunning of this book,
or his pariah status. After all, Menuhin’s fate was no different from that of
other, much milder critics of Zionism among American writers at the time—
critics as diverse in origin and orientation as Judah Leon Magnes, Hans
Kohn, Elmer Berger, Simon Rawidowicz, and I. F. Stone. They too were
often ferociously attacked and aggressively marginalized. For those who
rejected Menuhin’s critique, the problem lay not in his angry style, but, first
and foremost, in the fact that, like those other critics, he attacked Zionism by
questioning the nationalist project itself, and not just some of the events,
actions, or policies associated with it. And, more than anyone else in his time,
he offered a critique based on a close personal acquaintance with, and
comprehensive knowledge of, the actual unfolding of the Zionist project.

For this book is no mere catalogue of slanders and libels by an angry old
man (Menuhin was seventy-two in 1965). Situated somewhere between
professional historian (which he was not) and ideological polemicist (which
he sometimes was), Menuhin wrote a memoir of his time, which was actually
the first revisionist history of Zionism. While dealing critically with the ways
Zionists conceived and treated the Palestinians, this book is also a
groundbreaking critique of the instrumentalization of the Holocaust and the
manipulation and exploitation of the Mizrahi Jewish immigrants at the hands
of the ruling Labor-Zionist elite; and, perhaps most importantly, it is a lucid
history of how Zionist propaganda was constructed and disseminated to win
over American public opinion, the Jewish-American public in particular.

In a way, Menuhin was a forerunner of the “new historians,” or
“revisionist historians”: a famous, loosely associated group of Israeli Jewish



historians—among them Avi Shlaim, Ilan Pappé, Benny Morris, and Tom
Segev—who, starting in the mid-1980s, questioned some key aspects of the
conventional Zionist narrative of Israel/Palestine, using materials discovered
in State archives that had just been partly opened. Menuhin wrote this book
in the early sixties, without access to any of those archives, and prior to the
writing of much mainstream Zionist history of Israel/Palestine, which the
new historians challenged. Apart from his own recollections, his research and
narrative were based almost entirely on, and assembled from, secondary
sources—memoirs, essays, speeches, reports of governmental and
international organizations, and, to a large extent, newspapers and magazines.
Many of those texts, if not most, were written by avid Zionist activists and
thinkers. What makes Menuhin’s account especially powerful, then, is the
fact that many of the daunting revelations that eventually put the Zionist
project into question were, in fact, not revelations after all, but documents
that always lay out in the open, most of them written by mainstream Zionists,
and the pile whereof is very high indeed.

Menuhin quotes generously from his sources, letting them speak for
themselves. His revision consists of re-vision and accumulation. He re-views
the documents that had always been available for anyone to see, shedding
new light on familiar stories and arguments, forcing them to reveal “the other
side” of the national Jewish revolution—the darker side of the liberation,
renaissance, and modernization of Jewish life affected by the Zionist
movement. And he links those quoted documents, enlighteningly, in series,
like separate strings of beads. One string is straightforward and
chronological, stretching from the late nineteenth century to Menuhin’s
present, based on a quick, rather conventional survey of Jewish history. The
other strings are woven throughout the text: nationalism and chauvinism,
colonization and dispossession, violence and militarization, lies,
demagoguery, and propaganda.

The mere accumulation of what those strings reveal—events, acts, plans,
policies, and the arguments and doctrines used to justify them or extenuate
whatever was horrid, damning, or at least questionable about them—is quite
shocking. Even if we deem Menuhin’s selection partisan or biased, it is
damning enough to call even the most orthodox Zionists to account, and
move them to reflection.

Menuhin’s evidence not only justifies the need to reexamine Zionism but



also requires us to do so by returning to the origin of Zionism, as both a
comprehensive ideology and a multilayered project, and to review its whole
history accordingly. Thus Menuhin’s concern is not “the occupation,” with
which he deals briefly in a postscript added after the Six-Day War—
predicting, much like Yeshayahu Leibowitz at the time, many of the horrors
still to come. Nor is it the Nagba—the destruction of Palestinian society and
land in 1948, and the ethnic cleansing it entailed—to which Menuhin refers
in some surprising details without ever using the term. What this book puts
into question, rather, is the very idea of establishing a Jewish nation-state in
Palestine. Menuhin’s readers will be able to ask, with him, how a particular
ethnic-nationalist interpretation of Zionism became hegemonic, and how it
gave rise to, and was fed by, a militarized state, with ever more racialized
security apparatus. Menuhin also helps us understand the ruinous world-view
promoted by that apparatus: the non-Jew within (whether a citizen or a
noncitizen) is always positioned and conceived as an enemy by inclination, if
not in practice, while the Jew without is basically nothing but an
inexhaustible resource for the project of nation-building.

Menuhin’s perspective is quite unique among his contemporaries,
including the small, shrinking circle of Jewish anti-Zionists. Unlike many of
those Jewish-American writers, intellectuals, rabbis, and academics who,
since the 1920s, had struggled unsuccessfully against the Zionist turn in
American Jewry, he was not an opponent of Zionism from the very
beginning. He was, rather, a disillusioned Zionist who was able to free
himself of the Zionist paradigm quite early—in fact, long before the Zionist
project itself accrued a substantial history of its own. He was raised as a
Zionist and went through—and then left—the Zionist ideological apparatus,
and so he knew it inside and out. Thus this book was probably the first
critical study of Zionism written by a participant observer. Menuhin’s
acquaintance with many of his sources was personal, not only academic, and
his theological and ideological reflections were steeped in memories of
firsthand experience of a boy growing up and educated in a Jewish Zionist
community in Ottoman Palestine. In short, Menuhin was not another
American or European Jew who refused to convert to Zionism, but “a bad
subject” of the Zionist ideology, who early on abandoned the national project
and converted back to an anti-nationalist, universalist ideology.
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Moshe Menuhin (1893—-1983) was a student in the inaugural class to attend
the first Zionist high school in Palestine, the Herzliya gymnasium in Tel
Aviv. Among his classmates were future leaders and heroes of the Zionist
Yeshuv, including Moshe Shertok (Moshe Sharett), Israel’s second prime
minister; Eliyahu Golomb, founder and leader of the main Zionist militia,
Haganah; and Tzila Feinberg, feminist and leading activist in Women Zionist
organization. Among his teachers were prominent Zionist intellectuals like
Haim Bograshov and Ben-Zion Mosenson. The Herzliya gymnasium was a
crucible of secular Zionist education, where geography was taught as “Love
of Homeland” and critical bible studies were introduced as a platform for
rewriting Jewish History as a story of sovereignty, exile, and return
(categories that Menuhin uses in his survey of Jewish history below, along
with others like ghetto, enlightenment, and assimilation, which he stripped of
the positive or negative values ascribed to them in Zionist ideology). Soon
after Menuhin’s graduation, the school became the birthplace of many Zionist
civil organizations, and served as an important underground station of the
Haganah. The Herzliya gymnasium soon became a paradigm of liberal
education tailored to serve the project of nation building, and a key site for
the militarization of the young generation of Zionist Jews—trends Menuhin
documents in this book.

Like many young Jews of his generation, Menuhin left a Jewish orthodox
(Hasidic) home—rejecting the rabbinic authority, and abandoning the way of
life of the orthodox community, but without rejecting Judaism itself. Like
many others, he first understood Zionism as a vehicle for modernizing Jewish
life while embracing Judaism selectively and critically, finding in Jewish
culture an invaluable source of spiritual wealth, wisdom, and moral teachings
while rejecting all archaic vestiges of the premodern Jewish ghetto. Early on
Menuhin saw himself as a bearer of this modernized tradition, committed to
maintain, transmit, and disseminate it. But unlike most of his friends and
compatriots who grew up in Palestine in the early twentieth century, he was
quick to realize that Zionism was far more than a movement to modernize
Jewish life. According to his own report, both in this book and in his
autobiography, The Menuhin Saga (1984), his early discomfort with Zionism
began when he was still in high school in Tel Aviv. He was enraged by the



newcomers’ aggression toward Palestinian Arabs, conceived their
nationalism as antimodern, backward-looking, parochial and segregationist,
and found in Ahad Ha-Am’s “spiritual Zionism”—which shied away from
the dream of a Jewish State and opposed the political-colonialist efforts to
bring it about—a creed he could believe in, and a critical vantage point for
coping with the fast changing realities in Palestine.

Menuhin was still a spiritual Zionist when, supported by a relatively
wealthy family, he left Palestine in 1913 for higher education in the United
States (there being no university in Palestine back then). As a student in
Palestine’s first Zionist high school he had come of age as an idealist
committed and mobilized to struggle for the collective Jewish cause. But, for
him, that cause was not nationalist Zionism but universalist Judaism. Living
in New York and then Los Angeles, where he experienced other forms of
modernized Jewish life, and gratefully adopting the progressive aspects of the
American way of life, Menuhin became more acquainted with this more
inclusive brand of Judaism. He adopted it as a blend of the teachings of the
prophets, the wisdom of the Talmud, the rationality of Medieval Jewish
philosophy, and the universalist ideals of the Jewish enlightenment. Within
this framework of ideas, religious life was but an option, which, if adopted,
should be modernized, and political-ethnic nationalism was an aberration,
whose slightest sign must be opposed.

Menuhin’s version of universalist Judaism could not have served as a
proper ground for his critique of Zionism, especially not after the Holocaust,
if it were not for the aggressive rise of Jewish nationalism, with its chronic
violence against the non-Jewish population of Palestine. Menuhin was able to
grasp how this violence became inevitable for the very structure and
perpetuation of the Israeli regime. At the same time, he also perceived the
growing blindness toward such violence by its perpetrators, who, ever more
self-righteous, turned ever more unconscious of the meaning and wrong of
their own deeds. Universalist Judaism became for Menuhin a critical vantage
point from which he tracked the Zionist project, which he deserted when it
was still in its infancy. Thus he turned from a disillusioned Zionist to an anti-
Zionist activist and a critic who interpreted Zionism as a historical betrayal of
the Judaism that he knew and loved. This book is the story of that betrayal.

But today’s readers do not need to share Menuhin’s version of Judaism to
appreciate this story, and to learn from it. Anyone who is at all reluctant to



accept the Zionism manifest in the “Jewish-democratic” state in
Israel/Palestine will learn a great deal from this story written half a century
ago, when the aspirations for a truly peaceful, democratic Jewish state in part
of Palestine could still be conceived as both innocent and realistic. The
innocence and realism of those aspirations, which until recently were pillars
of faith of mainstream Zionism, must be revisited in light of Menuhin’s
extensive documentation of the violence by Zionist militants and colonists,
before and after the establishment of the State, and of the belligerent and
oppressive policies by the government since 1948. These acts and policies
must be especially probed with respect to an ideology that has never stopped
denying the atrocities it could not justify, and justifying those it could not
deny, and so has rendered Jewish supremacy an obvious aspect of the
“natural” course of affairs.

At the same time, this book will give contemporary readers an amazing
sense of déja vu, concerning recurring patterns of violence, and the discursive
formula deployed by the Israeli government and media to represent them. In
these stories decades old, many readers will be surprised to recognize the
now-familiar patterns of relations between Jews and Palestinians, Israeli Jews
and American Jews, Israeli officials and representative of other governments
and international organizations. Again and again, the Jews are cast as victims,
their worst atrocities committed by a few “extremists” who do not represent
the majority (and the motives of these are often represented as understandable
if not legitimate). Meanwhile, Jews who still live in the Diaspora are
expected—then as now—applaud the Zionist project always; and any gentiles
who dare criticize it, much less oppose it, are, by definition, “enemies of
Israel”—potential or actual anti-Semites, who cannot be trusted and may
always be manipulated. These patterns, as Menuhin amply documents,
emerged long before the Second World War—and so before the Holocaust,
and Israel’s founding as a state. In short, Menuhin demonstrates that those
patterns were endemic to the Zionist project from its inception.

This certainly does not mean that all arguments for Zionism are necessarily
void, and that all anti-Zionist arguments are valid; or that Israel is doomed to
remain a product and agent of settler or that the Palestinians have played no
role in the prolongation of their own occupation and colonization. What it
means, rather, is that no one who refuses to endorse the current from of
Zionism—openly colonialist, increasingly racist—can afford to turn a blind



eye to this book. And those who see themselves as friend of the State of
Israel or as sympathizer of the Zionist cause, must also face the truth that
Moshe Menuhin was brave enough to tell us here, and, finally, come to terms
with it.



NOTE TO SECOND IMPRESSION

At the request of the Institute for Palestine Studies the author has kindly
given his permission for The Decadence of Judaism in Our Time to be
reprinted, and specially written a Postscript covering developments between
1965, when the book was first published, and March 1969. This Postscript is
also appearing as a separate volume.

The Institute for Palestine Studies wishes to express its gratitude to Mr.
Abdallah Najjar, Lebanese scholar and ex-diplomat, whose generosity made
the publication of this work possible.

Beirut, April 1969



“Tsdakah [Justice, Salvation, Charity] did God to Israel by dispersing them
among the nations.”
—The Talmud

“Ye shall know the truth and the truth shall make you free.”
—John 8:32



PREFACE

I have entitled this book The Decadence of Judaism in Our Time, but I almost
prefer an earlier title, “Jewish” Nationalism: A Monstrous Historical Crime
and Curse. Please take your choice. Both titles mean the same thing to me.

I have reached the age and stage in life (I am now past seventy, but I still
hope to complete before long a complementary book* that I am now updating
and revising) at which an intellectually honest, free and independent man is
moved by an inner compulsion to stand up and bear testimony to the beliefs,
convictions and conclusions of a lifetime. As a conscientious Jew, I feel it
necessary to set forth my views on Jewish history after studying and
observing for many years the lofty and dignified Judaistic past of pure ethics,
philosophy and religion, on the one hand, and the current decadent, tragic and
revolting perversion of it into boisterous “Jewish” nationalism—Judaism
turned into rampant Israelism—on the other.

It is not an easy or a pleasant job to perform; yet my very strong sense of
duty and my anxiety compel me to undertake it. I am absolutely convinced of
the truthfulness of my studies, observations and conclusions. I serve
nobody’s interests, and I am paid by no one. Yet, though I carefully and
honestly stick to facts, I know that I am bound to antagonize the fanatical and
professional idealists among the “Jewish” nationalists. Therefore, please
remember this: my son Yehudi Menuhin is in no way responsible for any
opinion expressed here on Jewish life. In fact, he knows nothing about this
spiritual adventure of mine. He has not read my manuscript. At this stage of
our lives we are two wholly independent persons, fully emancipated from
each other, intellectually and spiritually. Neither of us is answerable for the
other. If the “father has eaten sour grapes ... the son shall not bear the sin of
the father ...”

I am now ready to “tell it in Gath,” think the unthinkable and mention the
unmentionable, tell what for a lifetime has been in my heart and on my mind.



I feel that I must take stock of my Jewishness, and clear up my personal
equation with the Jewish people and with historical Judaism from the point of
view of a twentieth-century Jew who is a free and fully integrated citizen of
his country, which in my case happens to be the United States of America. I
am writing this account—a documentary—as a man of my time, of the fast-
evolving nuclear and universal one-world, after two devastating and
agonizing world wars. I feel that it would be a cowardly dereliction of duty,
which would contribute by default to the delinquency of today’s stultified and
therefore irresponsible Jewish leadership, not to speak out openly about the
tragic muddle and degeneration in which Jews and Judaism find themselves
all over the world. My object is not so much to denounce the malefactors as
to expose and clarify the actual state of affairs.

For two generations now, the din emitted by oppressed, frustrated and
despondent Jewish leadership, which first emanated from the tortured ghettos
of Czarist Russia, Poland and Hapsburg Vienna, has gathered momentum and
spread epidemically throughout the pathetic, amorphous and unsophisticated
Jewish world. It has declared that the Jews of the world, wherever they may
be and no matter what their legal citizenship and nationality, form one
transnational ethnic and political entity. With the advent of the state of Israel,
this “entity” has graduated into an “internationally recognized Jewish nation,”
whose sovereign state and homeland is Israel. All this in spite of a two-
thousand-year-old history of Judaism testifying to its overwhelming
evolutionary development along spiritual, universal and nonpolitical lines; in
spite of the radical and vital changes in the soul of civilized man everywhere
after two world wars; in spite of the new advanced conception of free
individual citizenship, of equal privileges and obligations in a new fully
integrated and harmonious civilized human community.

To stultify, brainwash and inoculate the amorphous body of world Jewry
with the virus of secular, rampant “Jewish” political nationalism, Jewish
education for Aliyah (“ingathering of the exiles” through immigration into
Israel) under the pretense of spiritual and religious immunity or liberty has
been instituted everywhere. This, in turn, has been undoing the normal and
natural processes of the integration and evolution of the Jew into the new
order of universalism and brotherhood. Cultural isolation, hiding behind the
much abused expression “cultural pluralism,” has been self-segregating the
Jew from the Gentile in America, England, France and elsewhere in the free



world, to prepare him for Aliyah.

“Let the Book give place to the Sword, and the Prophet to the fair beast!”
is how the great Hebrew writer and philosopher Ahad Ha-’Am, father of the
now dead spiritual Zionism, or Judaistic Zionism, characterized “Jewish”
political nationalism (political Zionism) from the very beginning, when he
attacked Dr. Theodor Herzl, the father and founder of political Zionism.
Today, in our new one-world, pretexts for action based on Blood, Soil,
Manifest Destiny, Redemption, Gloire and Grandeur, the Chosen People and
the White Man’s Burden are well recognized and fully rejected, with a sense
of shame and compunction, by intelligent and awakened Europeans.
Nevertheless, persistent, stagnant, decadent and anachronistic “Jewish”
nationalism still preaches, now more than ever, these time-worn and
degenerate ideas of “collective Sacro Egoismo,” as Professor Martin Buber
calls them. In its own way, it has already brought much misery to a million
uprooted innocent Palestinian Arabs who were exiled from their homes and
homeland, and to hundreds of thousands of uprooted Jews, particularly in the
Arab lands.

Advancing, evolving, universal and spiritual Judaism, which was the core
of the Judeo-Christian code of ethics, is now becoming the tool, the
handmaiden, of “Jewish” nationalism, so that the ethical injunctions Thou
shalt not kill, Thou shalt not steal, Thou shalt not covet have been
transformed into the unethical, primitive and tribalistic “Covenant of the
Chosen People” and “Israel First.” So much so, that Israelis regard
themselves today as Israelis only, an elite, and not, God forbid, as Jews, who
in their eyes are a lower breed of humans, traitors to the sacred cause of
“Jewish” nationalism unless they emigrate to the “sacred-secular Jewish
Homeland.”

While the old militant expansionist Europe is making a clean break with its
depraved political and nationalistic past, and considers that maniacal past
gone with the wind, gone with all its dogmas and deceiving slogans; while
the new Europe, reborn out of the crucible of a century of internecine
nationalistic blood baths, now advocates integrated sovereignties, a
supranational political union; and while a United States President expounds
international interdependence on Independence Day in Independence Hall,
Philadelphia, four-thousand-year-old Jewry, praying and hoping all through
its history for the day of universal brotherhood, is now being subverted into



becoming segregated nationals of the “sovereign authority of the Jewish
homeland” and to “do as Ben Gurion expects you to do.”

In this nuclear age, when the movement toward Christian unity and
supranational unity is sweeping the world, the Jews of the world, through
indoctrination with the regressive political-Zionist philosophy, are being
dragged back ideologically into the old, dark East European ghettos, where
self-segregation and cultural isolation once reigned supreme.

Hence this book. And hence my other book, now in preparation. I have
found it necessary to begin the present book, The Decadence of Judaism in
Our Time, with a thorough study of Palestine, the Jews and the Arabs. This
study forms Part One. The reason for it is the corroding “Centrality of Israel”
in the scheme of the newfangled secular-political Judaism’s “full Jewish life”
resulting from “Jewish education for Aliyah.” It should help the reader to
understand better the thesis of the whole book. I have laid it out as a
chronological documentary study, giving the high lights of the history of the
Jews and the Arabs as regards Palestine from time immemorial to this day.
And inasmuch as I possess no cold detached attitude toward the Jewish
people but, on the contrary, a deep feeling of sympathy and concern, I have
expressed my reactions and views in connection with the facts given. Part
Two contains the thesis, the core, of this book: the case of the Jews and of
Judaism versus “Jewish” political nationalism.

My relation to the Jewish people of today is hearty, but rational. I feel as a
sailor feels toward former shipmates with whom he has been on a long
voyage through many stormy seas and shipwreck. While the survivors pursue
thereafter each his own way, none of them wants to or can forget the dangers,
trials and tribulations they shared jointly, nor the common spiritual and
cultural values of a permanent nature they acquired during the long hedged-in
isolation. One naturally feels ever ready to stretch out a helping hand when a
shipmate happens to find himself in trouble or in need, so long as he minds
his own business in life.

*“The Menuhins: The Autobiography of Moshe Menuhin, A Former
Nationalist Jew Becomes an American; and the Biography of Yehudi
Menuhin, a Genuine Genius.”



PART ONE

Palestine, the Jews and the Arabs

“Toffasto Meroobah Lo Toffasto” (If you grabbed too much, you grabbed
nothing).
—The Talmud

“They have healed also the hurt of My people lightly, saying: ‘Peace, peace,’
when there is no peace.”
—Jeremiah 6:14

“Algeria is the patrimony of all of us. For generations you Europeans have
called yourselves Algerians. Who contradicts you? But, in becoming your
country, Algeria has not ceased to be ours. Understand that, and admit that
for us, Algeria is the only possible fatherland.... Your grandfathers and your
fathers thought and acted in the context of their time, which is gone.... In
today’s world there is no place for the colonial concept or for racial
supremacy....”—FERHAT ABBAS (an early revolutionary leader of the
Algerian Arabs, then Speaker of independent Algeria’s first National
Assembly, in an appeal to the Europeans of Algeria during the war of
liberation, as reported in the New York Times, February 18, 1960)



Around the Twentieth Century B.C.E.

About four thousand years ago, between the twenty-first and the nineteenth
centuries B.C.E.,, our biblical patriarch Abraham found himself wandering
away from his homeland Chaldea (today’s Iraq). Here is how Genesis,
chapter 12, puts it:

Now the Lord said unto Abram: ‘Get thee out of thy country, and
from thy kindred, and from thy father’s house, unto the land that I
will show thee: And I will make of thee a great nation, and I will
bless thee, and make thy name great’ ... and they went forth to go
into the land of Canaan ... And the Canaanite was then in the land.
And the Lord appeared unto Abram, and said: ‘Unto thy seed will I
give this land,” and he builded there an altar unto the Lord ... And
there was a famine in the land; and Abram went down into Egypt to
sojourn there; for the famine was sore in the land....*

Later, we read in Genesis, chapter 15:

... The Lord came unto Abram in a vision ... And Abram said:
‘Lord God, what wilt Thou give me, seeing I go hence childless’ ...
And He brought him forth abroad, and said: ‘Look now toward
heaven, and count the stars, if thou be able to count them’; and He
said unto him: ‘So shall thy seed be’ ... ‘Know of a surety that thy
seed shall be a stranger in a land that is not theirs’ ... In that day
the Lord made a covenant with Abram, saying ‘Unto thy seed have
I given this land, from the river of Egypt unto the great river, the
river Euphrates: the Kenite, and the Kenizzite, and the Kadmonite
... and the Canaanite ... and the Jebusite.’

Thus the Promised Land, the Land of Canaan, homeland of the ancestors of
some of today’s Arabs of Palestine, was promised to the “seed” of Abram.



In the Thirteenth Century B.C.E. Moses Proclaims
the Ten Commandments in the Desert of Sinai.
After His Death, Joshua Conquers the Promised
Land.

Leading the Apiru, or Khabiru, or Ibri (Hebrew) slaves and seminomads out
of Egypt, Moses kept the folks in the Sinai desert forty years in
apprenticeship, to give the older ones time to die off, and the younger
generation time to grow up in the severe climate of the desert so as to be
prepared for the severe ethical Judaism he was to impose upon them.

The Ten Commandments and many other laws were proclaimed in the
desert, and thus was laid the moral foundation of universal Judaism for all
time. Eventually it became the core of Christianity. Here is where our
forefathers learned the thou-shalt-not’s and such other injunctions as Thou
shalt love thy neighbor as thyself.

Having accomplished his mission of proclaiming what ought to be, not
what can be, the prophet Moses died in the desert at the frontiers of the
Promised Land, and the man of action, Joshua, took over, and led his people
into the Promised Land. Some scholars believe that about two million souls
were under Moses and Joshua. Recently, Premier David Ben Gurion of Israel
stirred up a biblical dispute to the point where the religious leaders in the
Knesset (Parliament) “introduced a no-confidence motion as an intended
rebuke for his assertion that the Biblical Exodus had not been on so grand a
scale as the Scriptures had led people to believe, and that only 600 took part
in the journey from Egypt.”! Mr. Ben Gurion thinks that “the great majority
of the children of Israel had never left Canaan for Egypt. This fits in with Mr.
Ben Gurion’s political conception that the Jewish people had never broken
their direct ties with the Land of Israel.”?

Joshua’s exploits are graphically described in the Book Of Joshua. We can
get no clearer picture of his accomplishments during the first “ingathering” of



the Israelites than by just quoting some passages from Joshua. Said the harlot
Rahab to the two spies Joshua sent to view the land of Jericho:

... I know that the Lord hath given you the land, and that your
terror is fallen upon us, and that all the inhabitants of the land melt
away before you ... For we have heard ... what ye did unto the two
kings of the Amorites, that were beyond the Jordan, unto Sihon and
to Og, whom ye utterly destroyed. And as soon as we had heard it,
our hearts did melt, neither did there remain any more spirit in any
man because of you ... (Chap. 2)

Joshua said unto the people, Shout! for the Lord hath given you
the city. And they utterly destroyed all that was in the city, both
man and woman, both young and old, and ox and sheep, and ass,
with the edge of the sword. (Chap. 6)

And it came to pass, when Israel had made an end of slaying all
the inhabitants of Ai in the field, even in the wilderness wherein
they pursued them, and when they were all fallen by the edge of the
sword, until they were consumed, that all Israel returned unto Ai,
and smote it with the edge of the sword. And all that fell that day,
both of men and women, were twelve thousand, even all the men of
Ai. For Joshua drew not back his hand, wherewith he stretched out
the javelin, until he had utterly destroyed all the inhabitants of Ai.
Only the cattle and the spoil of that city Israel took for a prey unto
themselves, according unto the word of the Lord which He
commanded Joshua.... So Joshua burnt Ai, and made it a heap for
ever, even a desolation ... Then Joshua built an altar unto the Lord,
the God of Israel, as Moses the servant of the Lord commanded the
children of Israel, as it is written in the book of the law of Moses ...
(Chap. 8)

And to quote one more passage, this time from Numbers 33:55:

But if ye will not drive out the inhabitants of the land from
before you; then it shall come to pass that those which ye let remain
of them shall be pricks in your eyes, and thorns in your sides, and
shall vex you in the land wherein ye dwell.



“As it is written in the Book of the law of Moses.” Quoting the Bible and
using terror to spread panic were ancient devices for “redeeming” a
“Promised Land” and getting rid of the native population. Ben Gurion and
Menachem Begin had only to look up the Book of Joshua before applying the
old methods of terror in Palestine, at Deir Yassin on April 9, 1948, at Qibya
on October 14-15, 1953, and in many other unforgettable massacres of the
Palestinian Arabs. Only, Joshua tells his story with unvarnished
primitiveness, in the name of a young Jehovah who had not as yet grown up,
and in the context of his barbaric times; whereas today’s Joshuas, who are
public-relations diplomats of expediency, act in the same way as ancient
Joshua, but cry “Peace, peace; all we want is the status quo!” after the dirty
job has been done.

William Foxwell Albright, Professor of Semitic Languages at Johns
Hopkins University, in his treatise “The Biblical Period” in The Jews, by
Louis Finkelstein, has this to say about that period:

The wild and warlike Israelites followed the custom of the day.
Later tradition recognized that the destruction of a large part of the
Canaanites population had saved Israel from the process of
acculturation which might have had disastrous consequences for
the new faith [acculturation, says Webster’s Dictionary, is the
teaching of culture or knowledge by one tribe or race to another]....
The religion of Moses was a missionary faith with a dynamic
appeal to the nomadic and semi-nomadic tribes of that time....
After the first great victories over Sihon, converts may well have
flocked to join the triumphant standards of the new faith. Among
them was the Syrian diviner Balaam to whose brief conversion we
owe the oracles which have been transmitted to us in fragmentary

form in Numbers 23-24.3



Going Back for a While, Many Centuries Prior to
the Twentieth Century B.C.E. The Canaanites,
Ancestors of Some of the Arabs of Palestine of

Today.

More than four thousand years ago, as we know through the foregoing
biblical narratives, the Canaanites lived in Palestine. Some of today’s
Palestinian Arabs, who are now exiled refugees living in tents and huts in
camps outside the border of their homeland, stem from these ancient
Canaanites, who were a sort of blending of earlier Semites, Indo-Aryans and
Hittite conquerors and settlers. These Canaanites built cities and palaces, used
horses and chariots, and built temples and shrines adorned with idols. They
worshiped nature. The great storm-god was their lord of gods and creator of
mankind. Their homes were well built and well drained, something unique at
that time.

The Canaanites who survived the wars of conquest of the early Israelites
watched their conquerors win and lose their Promised Land twice over. They
watched, as we shall see later on, two “ingatherings” and “redemptions” of
the Promised Land, while minding their own business as peasants, workers
and slaves. Some of the Canaanites undoubtedly embraced Judaism. Others,
later on, in the early stages of Christianity, embraced the new religion. And
when Mohammed swept out of Arabia to conquer the world and convert
everybody (except the Jews and Christians, the peoples of the Scriptures) to
Islam at the point of the sword, most of the natives of Palestine embraced
Islam to form one united Arab people, beginning in the seventh century C.E.
Thus we have the Arabs of Palestine, the predominant population of the
country since those days.

Some Arabs, during the period of the Crusaders’ expeditions, in the
eleventh, twelfth and thirteenth centuries, embraced Christianity. Thus the
Christian Arabs of Palestine, since medieval times.



King David and King Solomon (1000-927 B.C.E.).

It was under King David and King Solomon that the various Jewish tribes
consolidated their conquests and united into one kingdom. During that short
period of about seventy-three years, they were truly an independent and
powerful nation whom their enemies feared and respected. There was only
one section, the coastline from Jaffa to Gaza and the Sinai peninsula, that
they were unable to wrest from the Philistines, though for a short while even
the Philistines had to pay tribute to David and Solomon.



927 B.C.E.-722 B.C.E.-586 B.C.E. Things Go to
Pieces Politically While the Glorious Era of the
Prophets Dawns Upon the World.

About 927 B.C.E., King Solomon died. Immediately after his death, the united
kingdom broke up into two quarreling and fighting independent kingdoms:
the larger one, Israel, consisting of ten tribes, lasted until 722 B.C.E.; the
smaller one, Judah, lasted until 586 B.C.E. It was during this period that the
glorious, severe and despairing prophets tried to lift one notch higher the
standards of applied justice and moral decency, as proclaimed by Moses
many years before in the wilderness of Sinai.

Actually, outside of David and Solomon, we can hardly look back on any
of the whole lot of kings and priests with much admiration or pride. But the
whole world will forever remember the names of Amos, Hosea, Isaiah,
Jeremiah, Micah and their like with the greatest admiration and reverence. It
is the immortal spirit of dauntless moral independence that we revere in the
prophets, not the old political independence fought over endlessly, sometimes
in self-defense, and sometimes in offensive wars to carve out more territory,
to rule over more slaves, to be richer at the expense of neighbors.



Assyrian and Babylonian Exiles.

In 722 B.CE. the Israelites were defeated by the Assyrians, who exiled their
upper-class nobles and priests, never to return. And in 586 B.C.E. the Judeans
met a similar fate at the hands of the Babylonians, who exiled many of them
to Babylonia (now Iraq), where the great majority of them settled for good. It
was to these, the Jews of Babylonia, that the great prophet Jeremiah sent the
following message:

Thus said the Lord of Hosts, the God of Israel, unto all the
captivity whom I have caused to be carried away captive from
Jerusalem unto Babylon: Build ye houses and dwell in them, plant
gardens and eat the fruit of them; take wives, and beget sons and
daughters; and take wives for your sons, and give your daughters to
husbands, that they may bear sons and daughters, and multiply
there and be not diminished. And seek the peace of the city whither
I have caused you to be carried away captive, and pray unto the
Lord for it, for in the peace thereof shall ye have peace.



The Second “Ingathering,” 538 B.C.E.

In 538 B.CE., after Babylonia was overrun and conquered by the Persians,
King Cyrus of the Persians gave the Jews permission to return to their former
homeland. Under Zerubbabel (a grandson of the royal house of David, born
in Babylonia), 42,360 men and women chose to go back. Among these were
priests, Levites, singers and porters (all Temple servants) who were required
for the rebuilding and running of the new Temple in Jerusalem. Others hoped
to recover the lands that had belonged to their forefathers. A thousand
mounted Persian soldiers accompanied the party, to protect them and help
them get possession of the land, so far as possible.

It must have been this element of Jews in Babylonia who badly wanted
another Jewish state, even under the Persians, and who, “sitting by the rivers
of Babylon, ... wept when they remembered Zion.” That was the second
“ingathering,” the fulfillment of so many prophetic consolatory promises
made to the exiled Jews. Nevertheless, the overwhelming bulk of the exiled
Jews in Babylonia stayed put, and, in accordance with the injunction of
Jeremiah, called it quits as far as territorial-political aspirations of a
nationalistic nature were concerned.

It was not easy and simple for the forty-two thousand “ingathered”
returners to “reedeem” the “Jewish homeland” under the suzerainty of Persia.
It is remarkable that, while the common masses were industrious and most
anxious to eke out a living in the hill country left to them (the fertile lands in
the valleys of old Judah were now occupied by other settlers), and most
anxious to live in peace with the many nationals who had been settled in
Palestine by various conquerors, the old gang of priests and politicians, who
served as agents of the Persian government under Persian satraps, soon rose
to be rich landowners and patricians, and formed a new aristocracy that began
to dream and act along the lines of the pre-exile rulers of Judah. The old
pattern of “divine right” returned to the new Judah—Judea.

Resurgent political nationalism, with all its ugly predatory ambitions of



aggrandizement, raised its head, and from then on there were constant
internal battles between the parties of peace and the parties of war—war for
conquest and exploitation. Soon, even as under Persian and, later, Greek
suzerainty, the plebeians were enslaved by their priests and kinglets, and their
sons drafted into the army to battle for a bigger and better fatherland. The
“fatherland” was resanctified and assumed new divine rights, behind which
self-anointed heads of state and the new professional aristocracy exploited
and embittered the masses of the new Judea.

The sinecure jobholders and their unsocial practices brought down upon
them a timely prophet who had come to Judea from Babylonia. In typically
fearless moral indignation he thus addressed himself to the exploiters of the
people:

Ye exact usury! We, after our ability, have redeemed our
brethren the Jews that sold themselves unto the heathen; and would
ye nevertheless sell your brethren. The thing that ye do is not good;
ought ye not to walk in the fear of our God? Restore, I pray you, to
them, even this day, their fields, their vineyards, their olive yards,
and their houses, also the hundred pieces of silver, and the corn, the
wine, and the oil, that ye exact of them. (Neh. 5:7-11)

Nehemiah, cupbearer and butler to the King of Persia, was a Jew who
never had known exile. He probably was one of the many Jews who had lived
abroad from time immemorial. He obtained a leave of absence to go to Judea
to render some service to his coreligionists.

The words of Nehemiah remind us of the very same unsound, unjust and
unsocial practices that were at the bottom of the disintegration of the old
political Judean kingdom, and of the strong words Jeremiah had used to
chronicle the state of degeneration, before the Judeans were exiled to
Babylonia: “Woe unto him that buildeth his house by unrighteousness, and
his chambers by injustice; that useth his neighbor’s service without wages,
and giveth him not for his work.”

Universal, ethical, humane Judaism, a long step ahead of political
nationalism, was already live and vigorous.



The Second Commonwealth, 538 B.C.E. to 70 C.E.
and to 135 C.E.

The period from 538 B.CE. to 70 C.E, when the Temple in Jerusalem was
destroyed by the Romans, we call the Second Commonwealth. Then there
was another fierce flare-up of rebellion against the Romans that lasted from
132 to 135. Politically speaking, Judea was hardly a fully autonomous
commonwealth, or nation. The Jewish rulers were, most of the time, satrap
rulers. Occasionally they had a native Jewish king. They had a Sanhedrin, a
higher body of representative people, who looked after the religious laws. But
the satrap rulers, together with the priests and clericalists, overwhelmed the
people with their political and unsocial preoccupations and ambitions. As a
result; destruction was visited upon them with blood, fire and exile.

While this happened in the new Judea, Jewish life in Babylonia flourished
economically and spiritually; and in Egypt there developed a prosperous and
happy Jewish community that reached one million in the first century c.E. The
center of Jewish life had long since shifted to Babylonia and Egypt, as we
shall see later on. Here we are dealing with the Jews and Arabs in Palestine,
and we must stay within this limited area for a while.

Judea was first ruled by the Persians, then by the Greeks; and for a while
afterward, during the period from 165 B.CE. to 70 C.E., the Judeans enjoyed a
few ephemeral periods of political independence. The most interesting period
was during the reign of the pious, honest and brave Mattathias Hashmonayi
and his son Judah the Maccabee, who led their people against the Greek-
Syrian oppressors. They fought primarily for religious freedom, and they
defeated powerful Greek-Syrian armies. It was a victory of Judaism over
paganism, of spiritual independence over forced Hellenization of the country.
Some of the noblest poems of the Psalms, expressing hope, despair and
confidence, belong to that short period of fanatical warfare and victory over
tremendous odds. But after the death of the dauntless Mattathias and his son
Judah the Maccabee, things rapidly deteriorated under the descendants of the



Maccabees, who became Hellenistic puppets even as they indulged in
political and military exploits that brought ruin to the masses of Jews under
them.

Meanwhile, Rome was closing in on Judea in its march eastward, and on
the ninth of Ab (Jewish calendar), 70 C.E., the Temple in Jerusalem was set
afire by Titus, while the Roman legions massacred the resisting Jews and
destroyed their homeland. There were about one million Jews in Judea at that
time.



Yavneh, the Spiritual Center. Rabbi Johanan Ben
Zakkai, 70 C.E. Rabbi Akibah.

An extraordinary historic and dramatic event happened on the eve of the
destruction of Jewish political independence. While Jerusalem lived through
the terrible last days of the long siege, Rabbi Johanan Ben Zakkai, a firm
believer in the advanced philosophy of the Judaism of Hillel (“What is
hateful to thyself do not do to your fellow man. This is the whole ‘law,’ all
else is but its exposition.... Judge not thy neighbor until thou art in his
place.”), reached the conclusion that the Jewish people were not a nation like
any other nation, that they must live by the spirit and not by the sword, and
that the war against Rome was therefore a mistake. One of the most respected
of all the Pharisees, Johanan Ben Zakkai decided that the time was ripe for
him to act. Here is how he acted:

Some of Johanan’s pupils announced that their master had died
and asked permission to carry his body for burial outside of
Jerusalem. They managed to carry the living Johanan beyond the
lines of danger where he rose out of his coffin and made his way to
Vaspasian, the Roman general.... Vaspasian was astonished when
Johanan requested permission to open a school in a little town
called Yavneh ... Rome and Jerusalem were personified in them—
the sword versus the spirit ... Vaspasian knew that the man before
him was a very influential man ... He was ready (and was glad) to
grant almost any request that Johanan made....

That school in Yavneh more than any other single event in
history proved that the spirit is mightier than the sword.... Before
many months passed by, the school of Yavneh was known

wherever Jews lived.*

Johanan Ben Zakkai represented the new leadership in Jewry—the rabbi. We



shall return to the role of the spiritual leader in Jewish life.

There was one exceptional rabbi, Rabbi Akibah, who would not confine
himself exclusively to the world of the spirit in leading his people, but who
hopelessly collaborated with the fanatical political nationalists in their
uncompromising resistance against the Roman conquerors of Judea. He,
together with the fabulous Bar Kochbah, organized a revolt against the
Romans. They even defeated some local Roman legions in battle, and for
more than two years they fought valiantly against superior forces until
Severus, the Roman general, laid the land waste, starved the new Jewish
armies under Bar Kochbah, and finally penetrated the fortified town of
Bettar, where the defenders met a heroic death alongside their leaders. The
revolt lasted from 132 to 135.

The Jewish army was destroyed. Thousands upon thousands of
them exhausted by the siege fell fighting in and outside of Bettar.
Simeon Bar Kochbah was among the dead. The Romans also
suffered heavy losses, but the second revolt was over.... Five
hundred and eighty thousand men are said to have been killed in
battle alone. Tens of thousands more must have fallen before the
relentless destruction carried out by the Romans.... The slave
markets were again glutted with Jewish captives. Judea lay
desolate. Even before the fighting was over, Jerusalem began to be
rebuilt as a pagan city. Hadrian prohibited the practice of Judaism.
... Also forbidden was the meeting of the Academy and Bet Din
[court] established by Johanan Ben Zakkai.... Rabbi Akibah was
condemned to be flayed alive, and with his last breath he
exclaimed, “Hear, O Israel, the Lord is our God, the Lord is one.”

In time the Romans came to realize the uselessness of
persecuting Judaism. The Academies were reopened.... The first
choice, the [Bettar] way of the sword, for keeping the Jews alive as
a [nationalistic political] group, had failed. The second choice, the
way of the spirit, was now entered upon with enthusiasm.... The
Jews wore destined to be a kingdom not of this earth.”

“Not by might, nor by power, but by my spirit!”



The Post-Mortem of Jewish Political Nationalism.

As a result of the continuous bloodletting on the altar of political nationalism,
the spirit as well as the body of Judea began to wither. Mens sano in corpore
sano. The particular terrain of political Judea became unhealthy for the
development of universal Judaism. Prophetic Judaism came from the desert,
not from Bettar, and was destined for the universe. And so we see the center
of gravity shift from Judea to Babylonia, where the spirit of honest
integration with other people in the tragically slow common evolution of
mankind could and did thrive for many healthy centuries.

Before long most of the Jews of Judea were scattered all over the Roman
Empire in Asia and in Europe. The achievements of the remnant of Jews left
in Palestine became thereafter puny and inconsequential compared with the
colossal achievements of the Jews in Babylonia, where the hegemony now
resided. The entire spiritual and intellectual world of Jew and Gentile was
immersed for over a millennium in hardly any pursuit but religion. Thus the
Geonim (heads of the Babylonian academies), whose oral studies and
disputations later became the written Talmud, enriched Jewish scholarship
with ‘interpretations upon interpretations of interpretations” of the Bible.
That was the part Jews contributed during that time of stagnant humanity to
the slow evolution of civilization. The Talmud they created in Babylonia
embodied’ all the laws and legends, all the history and “science,” all the
theology and folklore, of all the past ages in Jewish life—a monumental work
of consolidation. In the Talmud, Jewish scholarship and idealism found their
exclusive outlet and preoccupation all through the ages, all the way up to the
era of Enlightenment. It became the principal guide to life and object of
study, and it gave Judaism unity, cohesion and resilience throughout the dark
ages. Alas, the ultra-Orthodox Jews of today are still living in that frozen past
world; study of the Talmud and observance of the codified laws dominate
their archaic life, as if nothing has happened in the evolution of mankind.

Before long, the center of Jewish life shifted from the Near East to Egypt,



then spread throughout North Africa, and then to Europe. But all this we
come to later on in this book. Here we must concentrate on Palestine, the
Jews and the Arabs.



The Advent of the Arabs and Islam in Palestine in
the Seventh Century.

As the Romans embraced Christianity, Palestine’s Jews were displaced by
Christians. Thus, during the fifth and sixth centuries, while there were a few
small and scattered Jewish settlements in Palestine, the Christians were a
majority in the land. But not for long.

Since before the time of Moses, Palestine, the Land of Canaan, had been
the crossroads of the world. Aggressive tribes and nations, in the name of
God or in the name of the sword, or both, overran it, only to be subdued and
conquered in turn by more powerful predators. Thus the Egyptians, Hyksos,
Hittites, Jews, Assyrians, Babylonians, and then Persians. In the fourth
century B.C.E. Palestine fell to the manners of Alexander the Great, who left
behind a number of Greek colonies. From then until the arrival of the Roman
conquerors, Palestine remained within the political and cultural hegemony of
successive Hellenistic monarchies. The rule from Rome ended with the
Moslem conquest in 636. As of the seventh century, with the exception of
some periods in the eleventh and twelfth centuries (when the Christian
Crusaders partly ruled Palestine), the entire country and all the lands around
it remained in the hands of Islam. First the Arabs became the suzerain
overlords, then the Turks, while the Arabs served as satraps, or underling
rulers.

Let me quote here Ilene Beatty’s Arab and Jew in the Land of Canaan:

In the seventh century C.E., by the thousands the desert Arabs
settled in Palestine. They converted the Canaanites (who through
all the changing sovereignties—although much diluted by foreign
blood—still formed the backbone of the rural population) to the
Moslem faith, intermarried with them; and the language and
customs of the crossroads in time became Arabic; the architecture
in time, Arabic; the population itself, partially Arabic.



The Arabic followers of Mohammed called themselves
Moslems, and their religious world Islam.... Under the Arabs,
religious persecution finally developed, and by A.p. 1000, the
Christian followers of Jesus were obliged to carry ten-pound
crosses, and the few scattered Jews still remaining in Palestine were
required to wear black garments and bells round their necks.... This
prompted Christians, still farther afield in Europe, to organize an
army and try to free the Holy Land from Moslem domination. The
movement was called a Crusade, and the army of Crusaders,
coming from the West across the sea, took Jerusalem in A.D. 1099.
... By means of constant reinforcements through later Crusades, the
Europeans maintained a limited and uncertain occupation for
almost two hundred years.

In the later parts of this period, one of the most glamorous
figures in history, Saladin, the brave and gallant leader of the
Moslem armies, who had come down from the Northeast, out of the
mountains of Kurdistan, dealt the Crusaders their death sentence.
This was their defeat at the battle of Hattin, on July 4, 1187.
Eventually, the Mamluks (Egyptian Moslems) expelled the
Christians from the Middle East for good and all....

The position of the Arabs in Palestine was unique, for unlike all
the other foreign conquerors, they did not hold themselves aloof,
but instead, made Moslem converts of the natives, settled down as
residents, and intermarried with them, with the result that all are
now so completely Arabized that we cannot tell where the
Canaanites leave off and the Arabs begin....

When any of the conquerors of the crossroads took prisoners in
ancient times, they took them from the cities they besieged and
captured. They did not take the time and trouble to go out into the
remote valleys and ferret out the inhabitants one by one. So we may
be sure that from the beginning the settled population in the rural
districts and small villages remained the same. We may be equally
sure that the original stock—the ancient Canaanites—remained
where they were, and their descendants did likewise....

Among today’s people in Palestine, blue eyes are attributed to
the Crusaders. And, of course, there is probably a higher percentage



of Arab blood than any other, for the Arabs flooded the country,
settled down, intermarried and stayed.®

The Palestinian Arab of today, then, is a descendant of the Philistines, the
Canaanites and other early tribes, and of the Greeks, Romans, Arabs,
Crusaders, Mongols and Turks.

We must not forget another important fact: Jerusalem became to the
Moslem Arabs El Makdis, El Mukaddis (The Sanctuary). For, right at the
very beginning of their conquest of Palestine, they built in Jerusalem the
Dome of the Rock (Qubbat-as-Sakhra), the most sacred and splendid Islamic
shrine outside Mecca. Jerusalem thus became thrice holy—to Jews, to
Christians and to Moslems. The Dome of the Rock is also known as the
Mosque of Omar.

Palestine became part of one vast Arab empire that embraced Arabia;
North Africa, including Egypt; and the Syria, Lebanon, Jordan and Israel of
today, which formed the Palestine of yesterday—one Arab region of Greater
Arabia. Under the Turks (1517 to 1918) no lines were drawn between Egypt
and Palestine. The predominant people were the Arabs. They enjoyed an
undisputed common land, a common language, a common religion and a
common culture. The lands were entirely contiguous under one rule. When
the Turks took over sovereignty (the Turks also are Moslems), the Arabs
hardly felt the suzerainty of their masters until the world was contaminated
by the raging West European virus of political nationalism, which soon
became, artificially, the uppermost thing in the life of the poor masses of
mankind. All spiritual and social and cultural progress was drowned in the
morass of aggressive, insane political nationalism. The Arabs too were
contaminated by this virus, and began to indulge in a luxurious preoccupation
with xenophobia like the rest of the victims of exclusive political nationalism.
They fought the Turks, and later the Zionists, for their homeland, as all other
subjugated and exploited underdeveloped peoples fought and bled for an
artificial, illusory independence and freedom, under the all-absorbing
viewpoint of the collective sacro egoismo of exclusive political nationalism.



Summary of a Millennium and a Half of a Long,
Dark Night for the Jews While Christianity Slowly
Grows Up Out of Its Own Juvenile Backward Stage

Into Adolescence, and Finally Into Civilized
Adulthood. From the Fifth Century to the
Eighteenth Century in Western Europe, and to the
Twentieth Century in Eastern Europe.

We cannot just skip from the period of the destruction of the Jewish political
state, or semistate, in Palestine in the first and second centuries to the Balfour
Declaration and the “return” of some Jews to Arab Palestine to claim it as
their “homeland,” and to the present irreconcilable issues and continuous
wars between the new state of Israel and the exiled Arabs. We must make
connections and give some summary of the millennium and a half that
elapsed from the time the young Christian church became the dominant factor
in the life of the so-called civilized world of those days to our modern times.
The long, dark night in Jewish history actually begins in the fifth century
with the incipient merging of state and church “when the principle was laid
down that none could belong fully to the State who was not a true member of
the State-Church. Henceforth, no Jew, while he remained a Jew, could have
full citizenship in a Christian State.””

For eight hundred years the Jews lived in peace and harmony in Babylonia.
For three hundred years after the destruction of their political homeland, they
lived in peace in the Roman Empire and amalgamated with all other
subjugated peoples, even as they were holding their own spiritually and
religiously. But in the fifth century “the long series of Jewish massacres by
Christians began at Alexandria, instigated by the bishop of St. Cyril.... Later,
Islam borrowed from the Christian church the theocratic principle. The
unbeliever was to be put to the sword, and, if one was of the ‘Peoples of the



Book’ (Jews, Christians and Sabeans), he was accorded a contemptuous and
degraded tolerance. Henceforth, both Church and Mosque put the Jews of
Christian and Moslem lands outside the pale of citizenship.”®

Only here and there does one encounter some bright spots. In Moslem
countries (sometimes in Egypt, sometimes in Bagdad, and most of all in the
caliphate of Cordoba), Jews were accorded decent treatment. In the history of
the Jews, such periods stand out as “golden ages.” Thus we read of Jewish
viziers (state councilors), doctors, scientists, poets and writers (in Arabic and
in Hebrew) in the Arab lands. Sometimes in Christian lands also—under
Charlmagne in the ninth century, or in Toledo, Castile, in the eleventh and
twelfth centuries, for example—Jews were tolerated. Thus we read of Jews
serving and fighting in the ranks of both the Castilian and the Moorish
armies, fighting on the sides of the host countries. They were loyal subjects
who during the “golden age” became integrated with their fellow subjects.
But all these exceptions only prove the rule; and the rule was: sell the Jews
and their properties, persecute them, murder them when useful, “for they
have to pay for their sins.”

Relatively speaking, the Jews were, most of the time, treated more
humanely in most Moslem countries. That explains why they rose there to
good fellowship in the fields of literature, medicine and science, which they
had brought along with them; and later on, when the great Jewish migration
began flowing from the Near East westward in the tenth century, and, still
later, northward to Europe.

In Europe “the Jews became buffers in the medieval state between the
conflicting forces of king, nobles and municipalities, and, whenever the
position of any of these forces became secure, the Jews were expelled as
unnecessary and expensive.””

One thing, however, we must always bear in mind when we read of the
disabilities of the Jews during the long, dark night: all the enslaved peoples of
Europe had to go through their own savage medieval era. They had a hopeful
Renaissance, but a sacrificial Reformation; a period of Enlightenment, but
also bloody revolutions; innumerable depredations of royal and feudal lords,
and insane, protracted religious wars, for which they paid with millions of
lives—always, of course, under the cloak of and in the name of a silent God.
“Anti-Semitism, indeed, through the ages, has been forced from above



downwards, as a part of political or ecclesiastical policy. The mob easily
takes up the State or the Church cries without fully appreciating their
bearing.”!”

Thus, subjugated Christian “citizen” slaves tortured and oppressed Jewish
fellow slaves, while all together they jointly served their masters in the
church-state. And when finally, though very slowly, “the idea grew of
citizenship apart from participation in the rites of the national church,” the
Jews of Western Europe plunged with all their heart, as grateful and
enlightened citizens, into opportunities—physical, spiritual and civil—to
show their merits alongside all other subjects and citizens.

I shall return to this era at greater length when I come to develop my thesis
about “Jews and Judaism versus ‘Jewish’ political nationalism,” in Part Two
of this book.

Alas, Eastern Europe, whither most of the Jews flocked, was nearly two
hundred years behind in progress and emancipation. The Jews in Eastern
Europe found themselves in utter darkness and degradation. Only echoes of
freedom reached the downtrodden in the ghettos of Russia and Poland. The
Jews there could only clandestinely read about the movements of
emancipation and about the benign young movement of early nationalism in
the awakening of Western Europe in the eighteenth and early nineteenth
centuries.

Toward the end of the nineteenth century and at the beginning of the
twentieth, the Jews, in desperation and martyrdom, began to flee from Russia
and Poland, crowding all avenues of escape. Millions of them streamed to
America, Canada, Western Europe, Australia, South Africa and South
America. Only a few intransigent ones among the refugees were won over to
dream of an apocalyptic Messianic “redemption”; and in imitation of the
newfangled, malignant and aggressive political nationalism that then began to
rage in Western Europe, a movement was started for the Jews “to return to
the Promised Land.” Some brave souls were given encouragement and aid to
go up (Aliyah) to Arab Palestine to “redeem” the land and establish colonies
and live in Eretz Israel (Land of Israel). They called that movement Zionism.

And so a few thousand stalwart Russian, Polish and Galician Jews went to
settle in Palestine. Some were mere fanatical Orthodox Jews, such as my
grandfather, who went to Palestine more to die in the “Holy Land” than to



live and to create. Others, younger men who absorbed the new “sacred
nationalism,” went to Palestine to become farmers instead of merchants,
workers instead of peddlers and brokers. Political ambitions, however, had to
be very modest in the early stages. It was a domain of illusions and delusions,
and above all of naiveté—a puerile and idealistic “return” to the “ancient
fatherland,” whose arms must surely be wide-open for all of its “exiled”
children. Later on, when Dr. Herzl’s political Zionism was publicly
organized, the slogan became “Let the people without a land return to a land
without a people.” As if the “ancient fatherland” had been waiting empty for
the last sixteen hundred years as an available, uninhabited, unoccupied piece
of real estate that one could buy without hurting others’ deep feelings of
patriotism, and without displacing and dispossessing other good people
whose homeland it had become during the long period of Jewish wanderings
and settlings all over the world.



A Traditional and Ancient “Love of Zion”—a
Purely Religious, Spiritual, Symbolic and
Sublimated Yearning of the Jews for the “Holy
Land”—Is Turned Into a Secular, Violent and
Xenophobic “Jewish” Political Nationalism
(Zionism) in Our Days. From Judah Halevi and
Moses Montefiori to Ben Gurion and Menachem
Begin.

This long caption covers much ground. It is put here deliberately to serve us
as introduction to a study of how the ancient, but most innocent and harmless,
strong religious, spiritual and sublimated yearning of world-scattered Jewry
for a distant Holy Land—often actually called “Jerusalem of the Heights, of
Heaven”—has been turned into an aggressive secular, political, nationalistic
movement that has led in our time to the establishment of the state of Israel in
Arab Palestine.

We must touch upon the high lights in the life stories of the leading men
who brought it about. We must particularly and thoroughly understand how a
small but militant group from among the persecuted and bedeviled East
European Jews cleverly managed to captivate the unsophisticated West
European and American Jews, who were on the road to becoming fully
integrated nationals of their adopted or native countries. We must understand
how European and American Jews were dragged into and drugged into an
involuntary and unconscious political identification with the state of Israel
behind a cloak of simulated philanthropy and innocuous-sounding
“togetherness.”

I shall start with two outstanding idealistic, sentimental and religious Jews
whose “love of Zion” had that pure religio-Messianic sublimated yearning—
Judah Halevi, the great Hebrew poet of the twelfth century, and Sir Moses



Haim Montefiori, the great financier of the nineteenth century. Then I shall
go on to the late-nineteenth-century “dreamers of the ghetto”—idealistic,
romantic, sentimental and despondent Zionists who dreamed big but settled
for little or nothing—Moses Hess, Smolenskin, Pinsker, Sokolov, Weizmann,
Dr. Herzl and Ahad Ha-’Am. And a little later I shall go into a study of the
thinking and doings of the aggressive “Jewish” political nationalists—Ben
Gurion, Menachem Begin and company.



Judah Ben Samuel Halevi (1086-1145).

Born in Toledo, Spain, Judah Halevi was the greatest Hebrew poet of the
Middle Ages, next only to the psalmists of old. A great scholar and writer in
both Hebrew and Arabic, a noted physician and philosopher, Judah Halevi
dreamed and sang rapturously “My soul is yearning unto Thee, Zion,” in his
many odes to Zion.

In the days of Judah Halevi, there were very few Jews in Zion (Palestine).
It was the time of the Christian Crusades, when the Arabs fought back the
invaders from Europe who came in droves to occupy Palestine. It was a
fanatical religious world that spoke through the sword, while the peace-
loving, peace-craving religious poet Judah Halevi, believing in the holiness
of the Jewish people and in their destiny to become the religious guides of
mankind, sublimated Zion and sang and wrote impassioned liturgical hymns
in Hebrew and five books of long dialogues in Arabic about what he believed
to be the superior merits of Judaism as against Christianity and Islam.

Judah Halevi’s beliefs and hopes about God’s ultimate redemption and
restoration of the “Holy Land” to the “Holy People” led him to undertake the
long, hazardous trip to settle in Palestine. Friends in Cairo and Damascus
tried to dissuade him from continuing the trip. Actually, nothing is known
about his arrival in Jerusalem; but there is a legend that an Arab horseman
hurled a spear into his prostrate body as he bent down to kiss the earth of the
Holy Land when he arrived at the gate of Jerusalem.

Judah Halevi’s liturgical hymns are used extensively by the Sephardic
Jews (descendants of the former Jews of Spain and Portugal). His “love of
Zion” was a purely sublimated, religious, spiritual attachment to the “Holy
Land” with no political implication. It was an apocalyptic-Messianic hope
and prayer. Judah Halevi was an enthusiastic religious-poetical zealot, not
unlike those zealots of the Jewish, Christian and Moslem faiths who for ages
sacrificed themselves as pilgrims to Jerusalem, Mecca or other holy lands and
holy places.



Sir Moses Haim Montefiore (1784-1885).

Montefiore was another great and fascinated religious “lover of Zion,” who
during the long one hundred and one years of his life visited Palestine seven
times. A well-integrated Englishman and a very religious Jew, Montefiore
spent the last half of his life helping to support those “who wished to return
[to the Holy Land] for the observance of the holy religion.”

There were only nine thousand Jews in all of Palestine’s four principal
cities—Jerusalem, Safed, Tiberias and Hebron—when Montefiori visited
there. The Jewish colonies that Montefiori established in Palestine with his
fortune—colonies that were later continued by Baron Edmond de Rothschild
—benefited Jewish colonists without in any way threatening the Arabs of
Palestine. The motives for helping the Jewish colonists were purely religious
and philanthropic.

We shall now pass on to the new kind of “lovers of Zion”—the “dreamers
of the ghetto” who, with the exception of Ahad Ha-’ Am, prepared the ground
for the designers, conspirators and conquerors of Zion—the “Jewish”
political nationalists.



Moses Hess (1812-75), the Real Father of “Jewish”
Political Nationalism.

A German Jew—who was born in days of liberalism and enlightenment,
when integration appeared to be the natural hope of Jewry and the answer to
the “Jewish problem,” but who, after throwing himself into the revolutionary
movements of the mid-nineteenth century, suddenly found himself in the
midst of a tragic reaction to all humanism caused by the spread of the virus of
superior-race theories and reactionary, aggressive, predatory political
nationalism—gave the old “love of Zion” a new twist and translated it into a
new craving for nationalistic realizations according to the context of the
times.

Moses Hess had been, in turn, Spinozist, Hegelian, anarchist, communist
and then socialist, associated with Karl Marx for a number of years. He
played an active role in the German revolution of 1848, and when things
collapsed he fled to France. But he could never forget the sudden anti-
Semitism, with its manifestations of discrimination and prejudice in all walks
of life, that he discovered in his native Germany, the Germany of Hegel,
which he adored.

In France he learned of the struggle for national independence in Italy,
Hungary and the Balkans. By contagion, he became a frenzied “Jewish”
political nationalist. In 1862 he wrote a book entitled Rome and Jerusalem. In
it he promulgated these ideas:

We Jews shall always remain strangers among the nations.... It
is a fact that the Jewish religion is above all Jewish nationalism....
Each and every Jew, whether he wishes it or not, is automatically,
by virtue of his birth, bound in solidarity with his entire nation....
Each has the solidarity and responsibility for the rebirth of Israel....
If it were true that Jewish emancipation in exile is incompatible
with Jewish nationality, then it is the duty of the Jews to sacrifice



the former for the sake of the latter.... The European nations will
never respect us so long as we place our own great memories in the
second rank and accept as our first principle “Ubi Bene Ibi Patria”
[wherever I am well off, there is my homeland]. One must be a Jew
first and a human being second.

The Panama Canal scandals and the Dreyfus affair were still brewing,
invisible to Hess, who at the moment found the French to be liberal, cultured
and humane on the surface. Hess could not see the historical ups and downs
in the struggle for democracy and justice. He expected only the ups in
history, and would not allow for the inevitable, periodic downs. And so he
advocated to the French a sort of mandated Palestine for the benefit of the
Jews, so that it would eventually become a Jewish state.

Today in Israel, Moses Hess is considered the father of socialist Zionism,
since he was a pioneer in the socialist movement and a colleague of Karl
Marx and Friedrich Engels.



East European “Dreamers of the Ghetto”:
Smolenskin, Pinsker, Sokolov, Weizmann, Herzl
and Ahad Ha-’Am.

We are now coming to the “dreamers of the ghetto” of Eastern Europe—
ghetto Jews from Russia, Poland, Rumania and Hungary—where oppression
and discrimination produced a pathological ghetto mentality, a hopeless
feeling of frustration and desperation. The negative factors created some
fantastic “solutions.”

It is a long distance, covered with blood and much inhumanity, from the
days when Russia and Poland elected Jewish kings in the ninth and sixteenth
centuries, or when a Jew was the envoy of the Khan of the Tartars to the King
of Poland in the sixteenth century, to the days of 1881-82 and 1903—4, when
Jews and their homes and business places were destroyed en masse in
organized pogroms throughout Russia. By the millions, Russian Jews were
exiled from a land their forefathers had inhabited long before the Russians
took possession of their vast empire by “divine right” of conquest. There is
still in Feodosia, near Yalta, in the Crimea, a synagogue at least a thousand
years old.

There were intervals in the seventeenth and eighteenth centuries, and
briefly in the nineteenth century, after the accession of Czar Alexander II
(1855), when schools in Russia were opened to the Jews, and freedom of
opportunity raised the spirits of Jewry. Jews quickly showed their mettle:
they excelled in medicine, mathematics and philosophy. They became leaders
in finance and industry. There began a serious movement for naturalization
and Russification. Every Jew from time immemorial had deemed it his duty
to educate his son. “Torah is the best schorah” (Learning is the best
merchandise) was an old adage. Alas, these were only the exceptions. The
Jews of Russia and Poland were not given a decent chance to naturalize,
fraternize and integrate. The primitive masses of Russia and Poland (Poland
was under Russia) were led and incited to persecute the Jews for no reason



except to engross the masses with the business of theft, murder, lust and
hatred, so that they would not awaken to a realization of their true exploiters
—the Government and the corrupt upper classes—and thus would keep out of
revolutions against the order of things.

Medievalism raged in Russia until World War I. Extermination of the Jews
by any and all means was the aim of the Czarist Government. While in
Western Europe the shameless and inhuman accusations of ritual murder
(blood libel—that the Jews were murdering Christian children to use their
blood for ritual purposes such as the preparation of Matzos for Passover)
were made in the twelfth century, in Russia the clergy and the government
indulged in this bestiality right up to the outbreak of World War 1. The
Ministry of Justice in Russia prosecuted and persecuted the martyred Beilis in
the infamous trials of 1911.

The Jews, therefore, having been treated as aliens in Russia, formed a sort
of state within a state, leading their own communal and spiritual life to the
extent permitted. The Jew thought of and saw the goy (Gentile) only when he
came to collect the special taxes imposed on Jews, or when he came to take
away his property or his life. It was in this climate that “Jewish” political
nationalism—mneurotic, paranoid nationalism—was conceived by some of the
spiritually maimed ghetto intelligentsia as the desperate solution to the
“Jewish problem” and as the salvation of Jews all over the world. They
became infected with the virus of Europe’s all-absorbing neonationalism that
was raging in the Balkans, in Italy and in the predatory big nations. They
refused to emigrate to America or elsewhere, as most Jews actually did
individually out of a healthy instinct of self-preservation. Instead, they
presumed to speak not only for the Russian Jews (whom they knew), but also
for world Jewry, without knowing what Western democracy was—what
naturalization and integration in the modern, civilized world did for all
refugee immigrants, including the Jews, in the host countries of America,
Western Europe, South America and South Africa. “The West ended at the
Rhine, and beyond that boundary, there was only an unknown world” was
how Weizmann described himself and his fellow Jewish leaders of those sad,
frustrated days.



Peretz Smolenskin (1842-85).

The pogroms of 1881-82 made Smolenskin, an eminent Hebrew author and
journalist, say: “The salvation of the Jews lies in their distinctiveness, and
renationalization will prove the only solution of the Jewish problem.... Jews
are disliked not because of their religious persuasion, not for their reputed
wealth, but because they are weak and defenseless. What they need is
strength and courage. These they will never regain save in a land of their

own.”11



Dr. Leo Pinsker’s Auto-Emancipation (1882).

Dr. Pinsker (1821-91) was a noted Russian-Jewish physician in Odessa who
first believed in assimilation; but the pogroms of 1881-82 turned him into an
ardent “Jewish” nationalist. He published in 1882, in Berlin, an anonymous
pamphlet that he called Auto-Emancipation, the core of which was the outcry:
“Now or never ... Jew hatred is ‘platonic hatred’—a hereditary mental
disease which two thousand years’ duration has so aggravated as to render it
incurable.... As the Jewish problem is international, it can be solved only by
nationalism. Far, very far, is the haven of rest towards which our souls are
turning. We know not even whether it be east or west. But, the road cannot
seem too long to the wanderers of two thousand years.”'?

At first, Dr. Pinsker cared little whether the Jewish homeland was to be
Palestine or some other place. He electrified Russian Jewry with his ringing
words and emotional appeals. All were made to believe that “colonization
would be the shortest road to renationalization.... Some preferred America,
or even Spain. In Southern Russia a society by the name ‘Am Olam’ [The
Eternal Nation] was organized on communistic principles. It sent an advance
guard to the United States, where as “The Sons of the Free’ they established
several settlements, the best known of which was New Odessa in Oregon....
the majority, however, preferred Palestine.”!3

“In 1884 (13 years before Dr. Herzl called his political Jewish [Zionist]
Congress in Basel, Switzerland) for the first time in Jewish history, a Jewish
International assembly was held in Katowitz, Germany, near the Russian
frontier, where representatives from all classes and different countries met
and decided to colonize Palestine with Jewish farmers.”!* It was an emotional
“solution” based on ancient sentimental and poetical religious yearnings of a
sublimated nature; they made no inquiries about what had happened to their
“homeland” since they were exiled from it two thousand years before.

Those who preferred Palestine organized themselves into Hoveveh Zion
(Lovers of Zion) societies. At their head was a public-spirited rabbi by the



name of Kalischer. Dr. Pinsker helped a great deal by traveling about Europe,
organizing new societies and appealing for funds to buy land in Palestine for
the establishment of colonies. Actually, little resulted from the insignificant
amounts collected, and whatever colonies were established were financed by
Baron Edmond de Rothschild and Baron Edmond de Hirsch, two
extraordinary philanthropists from the West who spent fortunes to help their
fellow Jews. Baron Hirsch established the JCA (Jewish Colonization
Association), which, together with the fortunes offered by Baron Rothschild,
bailed out the hard-pressed colonists most of the time. For the citified
Russian Jews, unused to hard labor and to the malarial climate they found in
Palestine, could not become farmers overnight. The corrupt Turkish
government and the hostile Arabs made things tough for the wretched,
hungry, helpless “farmers” who came to “redeem” the land, but became
dependent on outside charity and welfare institutions.



Nahum Sokolov (1860-1936).

This popular writer and leader is principally remembered for his strong and
poignant Hebrew essay “Sinat Olam Laam Olam” (Eternal Hatred for the
Eternal People), which he wrote in Warsaw in 1882. He said: “Anti-Semitism
is ineradicable; the fight against the Jews is a fight to the death. Even
emancipation helps little to remove the animosity innate in one people against
another. And, until the ‘end of the days’ foretold by the prophets of yore,

there will never cease the eternal hatred to the eternal people.”!



Chaim Weizmann (1874-1952).

Dr. Chaim Weizmann, who late in life, in 1948, became the first president of
the state of Israel, was a product of the fantastic nationalistic agitation carried
on by the Hebrew press in his childhood days in Russia and his student days
in Germany. He was one of those thousands of “lucky” Russian-Jewish
students who flocked to study in German and Swiss universities in the last
two decades of the nineteenth century and the first decade of the twentieth
century. They all became “eternal students,” a foreign intellectual proletariat,
unemployed and unemployable, with nowhere to go to use their acquired
knowledge and diplomas. Here is how Weizmann puts it in his
autobiography:

When I was a child, I lived in the separateness of the Jewish life
of our townlet.... Non-Jews were to me something peripheral....
The Gentile world was poisonous.... I knew little of Gentiles, but
they became to me, from very early on, the symbols of the
menacing forces against which I should have to butt with all my
young strength in order to make my way in life.... The acquisition
of knowledge was not for us so much a normal process of
education as the storing of weapons in an arsenal by means of
which we Loped later to be able to hold our own in a hostile world.

The environment I was born into and grew up in as a child, the
upbringing which I received, made Jewishness—the Jewish nation,
nationalism, as others term it—an organic part of my being. I was
never anything but Jewish. I could not conceive that a Jew could be
anything else....

We had nothing to do with our immediate surroundings outside
of the university [in Germany and Switzerland]. Local German and
Swiss politics did not exist for us. We constituted a kind of ghetto,



not a compulsory one.'®

And what did Weizmann and the other Jewish students (who later became
the leaders of “Jewish” political nationalism) know about the Western world,
about America and the rest of the world outside their ghettos in Russia and
Germany? Recall, please, Weizmann’s admission: “The West ended at the
Rhine, and beyond that boundary, there was only an unknown world.”

We shall return to Weizmann a good many times in the course of this
book.



Dr. Theodor Herzl (1860-1904). His “Answer” to
the “Jewish Problem”: “Jewish” Political
Nationalism (Zionism). Dr. Herzl and the Dreyfus

Affair.

Into the frustrated and hopeless lives of the “dreamers of the ghetto” of
Russia and Poland came the most fantastic of them all-—Dr. Theodor Herzl,
who became the founder of all-absorbing dynamic political Zionism as a
result of his own experience with anti-Semitism.

Theodor Herzl was born in Budapest, Hungary (then a part of the Austro-
Hungarian empire), on May 2, 1860. He died on July 3, 1904, at the
premature (and in his case immature) age of forty-four. His was a case of a
transporting, controlled megalomania. His magnificent, enchanting,
ambitious, egocentric and dictatorial personality, and the tragic state of his
persecuted people, combined to make him the creator, leader and exponent of
“Jewish” political nationalism, a sort of legendary political Messiah to this
day. And because of the deep influence he exerted on depressed and gullible
Jewry, and particularly because of what resulted from his dreams and
yearnings, we must, long after he died, go into the life of this remarkable man
as thoroughly as possible. Dr. Herzl had become a sacred cow, immune from
any criticism or analysis. Yet we cannot begin to understand what has
happened to Palestine, the Jews and the Arabs unless we understand Dr.
Herzl and the movement he created.

The Hungary Dr. Herzl was born into, from the Jewish point of view, and
from the point of view of progress and civilization, was a backward country,
much like the neighboring countries it bordered on—Poland, Rumania and
the Balkans. Accusations of ritual murder were prevalent in Hungary
alongside the regular anti-Semitic persecutions and disabilities. Herzl,
therefore, independently arrived at his conclusions early in life without even
knowing anything about the writings of such Jewish leaders as Moses Hess



and Leo Pinsker.

Until he was eighteen, Herzl attended the schools of Budapest; but in 1878
he lost his only sister to typhoid fever, and the parents and their only son,
within one week after the death, found life intolerable in the city where so
many memories of the girl tormented them. They moved to the capital of the
Austro-Hungarian empire, Vienna. Here Theodor enrolled as a law student in
the University of Vienna and led the normal though restricted Jewish student
life.

His father was a successful banker and lumber merchant. Jewishness
consisted in attending services at the synagogue on Sabbath days and holy
days. As a little boy Theodor used to go to the synagogue with his father. It
was, however, his mother’s influence that was strongest on the boy. Even
though she was Jewish, her conscious efforts were all directed toward
implanting the German cultural heritage in her children. And it was from his
mother that Theodor inherited his deep-set brown eyes, at once dreamy and
penetrating, eyes that shone with an inner light of their own and exercised a
strange fascination over those upon whom they fell.

Reuven Brainin, a Hebrew-Yiddish writer, tells of an interview Dr. Herzl
gave him half a year before his death. “At about the age of twelve [so Herzl
fold Brainin] he read in a German book about the Messiah-King whom so
many Jews still awaited and who would come riding on an ass. The history of
the Exodus and the legend of the liberation by the King-Messiah ran together
in the boy’s mind.... A little while thereafter, Herzl was visited by the
following dream: ‘The King-Messiah came, a glorious and majestic old man,
took me in his arms and swept off with me on the wings of the wind.... On
one of those iridescent clouds we encountered the figure of Moses.... The
Messiah called to Moses: “It is for this child that I have prayed.” But to me
he said: “Go, declare to the Jews that I shall come soon and perform great
wonders and great deeds for my people and for the whole world.”’”!”

Another inspiration of Theodor Herzl’s in his early years was the practical
visionary, builder of the Suez Canal, Ferdinand de Lesseps. In 1869 the
gigantic canal was opened, and the name of Ferdinand de Lesseps became
world-renowned. Lesseps was the man Theodor Herzl accepted as his model.

As a student at the university he came face to face with anti-Semitism in all
its ugliness. While in his native Hungary anti-Semitism could still be aroused



and whipped up through primitive, fabricated ritual-murder trials, in Vienna,
the big city and capital, it manifested itself through exclusive clubs and
closed doors when one wanted a good job.

In May, 1884, Herzl was graduated as Doctor of Laws, and in July he was
admitted to the bar in Vienna. He entered on his law practice in the service of
the state, but his heart was not in his juristic work. As a Jew he knew the
limits he could reach as a lawyer; the high levels were closed to him. He
would gladly have been baptized and been done with it, but he could not
offend his father He tried to write plays and feuilletons. But with the first he
rarely had any real success; and with the second it was at first slow and hard
climbing, and Herzl was a very ambitious and proud young man who wanted
the kind of quick success of which the whole world takes notice.

Thus, in his diary, which he started in January, 1882, he wrote on his
twenty-second birthday: “I have not even the tiniest success to show, not the
slightest achievement of which to be proud.”!® Before long, however, Herzl
developed an extraordinarily fine talent for journalism, particularly in the
field of feuilleton writing. Thus, in 1886 he was writing weekly for the
Berliner Tageblatt. In 1887 he wrote a series of articles on his Italian journey
for the Wiener Allgemeine Zeitung, and in the same year he became feuilleton
editor of that paper. In August, 1891, he was separated from his wife on
account of incompatibility, and while plunging into a lonely, meditative trip
in the south of France, from where he wrote some of his best feuilletons, he
received a telegram from the Neue Freie Presse, the most important
newspaper in Vienna, offering him the post of Paris correspondent. This was
the ideal job and outlet for his personality, energy and ambitions, and it soon
gave him the opportunity to try to realize the dream he had had on that
iridescent cloud with the King-Messiah and Moses in his childhood days.

From Paris, Herzl wrote to his parents: “The position of Paris
correspondent is the springboard to great things, and I shall achieve them, to
your great joy, my dear parents.”!®

The Paris of 1891 was not the Paris of 1789 with that pure brand of
idealism expressed as Liberty, Equality and Fraternity. Corrupted politicians,
wars of conquest and reactionary forces bent on stemming the demands of the
people for realization of some of the rights of man played havoc with the
people of France. First came the Panama Canal scandal. This was followed



immediately by the Dreyfus affair, which kept France in turmoil for a good
many years. As always in those days, the scapegoats were the Jews.

At first Herzl tremendously enjoyed his professional visits to the French
Parliament, where he relished the game of parliamentary debates and
procedures. He faithfully reported his observations to his newspaper in
Vienna. Soon, however, the Panama financial scandal developed into a
political scandal that reverberated in violent scenes in the daily sessions of
Parliament. The Panama Canal was hardly one-third built by Ferdinand de
Lesseps (who organized the company) when a financial catastrophe overtook
it because of crooked deals. Thousands of workers had died in vain, tens of
thousands of small investors were ruined. The real scoundrels were hard to
find; so the merchants of Jew-baiting blamed it all on the Jews, even though
not one Jew was involved in the Panama Canal organization.

The ignominious canal scandal was only a prelude to the oncoming
Dreyfus affair, which shook the world with its shameless brutality and
downright dishonesty. In December, 1894, the French General Staff
discovered that some secret documents were missing from their files, and that
these documents had been sold to their potential enemy, the Germans. A
French officer by the name of Alfred Dreyfus, a thoroughly integrated and
patriotic French Jew, was arrested and charged with this frightful act of
disloyalty, without any evidence except some questionable papers, later
proved to be false and to have been concocted by anti-Semites among the
higher military officers to protect the malefactors. Dreyfus was hastily and
unanimously declared guilty, summarily court-martialed and publicly
disgraced. Military degradation and deportation for life was the sentence of
the court. As the buttons and cords of his uniform were torn off, mobs
screamed, “Death to the traitor! Death to the Jews!” Dreyfus lifted his right
arm and called out: “I declare and solemnly swear that you are degrading an
innocent man. Vive la France!” His voice was drowned by screams of
“Judas! Traitor! Down with the Jews! Death to the Jews!” This in republican
France, one hundred years after the Declaration of the Rights of Man.

Dr. Herzl fully reported the rigged trial and the demonstrations of anti-
Semitism. But more than he could tell was torturing his soul. Suppose
Dreyfus was indeed guilty; suppose one Jew did turn out to be a scoundrel
and traitor—why should all Jews be blamed and insulted in such violent anti-
Semitic demonstrations? The Dreyfus affair turned him into a conscious and



vigorous “Jewish” political nationalist. In his diary, on July 6, 1895, Herzl
entered this elucidating remark: “Nordau and I agreed that only anti-Semitism
had made Jews out of us.”?? This, in turn, inspired him to resolve that he
must lead his people out of this “perpetual enemy territory.” He thus arrived
at the very same conclusion as Hess, Smolenskin, Pinsker and Sokolov, that
anti-Semitism is a hopeless Gentile pathology, that there is therefore a
universal “Jewish problem” that can be solved only through a Jewish state.
And this is what he resolved to do: secure for the Jewish people a homeland
through a publicly recognized charter, under the protection of some European
power, be it Turkey, Germany, England or Italy.

Herzl was going to secure the Jewish homeland through high politics
(Hochpolitik), following the very same devious and spurious means used by
the “great” statesmen of the chancelleries of the big powers, about whom he
had had a good chance to learn much in the French Parliament and in the
sidewalk cafés of Paris. As a journalist of high stature, he had every
opportunity to learn about the prevalent international banditry, the games of
colonialism and imperialism, and the sanctimoniousness of the “white man’s
burden.”

His people had always had their religious Messianic hopes. And now they
were in terrible troubles all over the continent of Europe. Why not convert
their old sublimated yearnings and prayers into territorial political claims?

Here I must stop to make my observations about Dr. Herzl’s narrowness,
egocentricity and limited vision. He was too close to Eastern Europe (Jews
and Gentiles) to be able to take a universal, objective and historical approach
to the Dreyfus affair and to the progressive, advancing forces that fought
against the forces of darkness he saw everywhere. Dr. Herzl saw anti-Semites
in all Gentiles, exactly as did the ghetto Jews of Russia and Poland. His
yardstick, too, was exactly like theirs: Is it good for the Jews? The
disabilities, injustices and exploitations that the common masses of the
Gentile world lived through and revolted against escaped him completely. He
could not and would not see the evolution of history, the struggle for
emancipation of the entire world, the brotherhood of man that was evolving
gradually and most painfully, but surely. Impatient with the trying though
momentary irritations stirred up by the Dreyfus trial (and the trials and
tribulations of Jews elsewhere). Dr. Herzl was totally blind to the



comprehensive, broad issues involved in the Dreyfus case: a century of
continuous struggle against democracy by the reactionary elements of France
for their vested interests; church-state battling against country-state;
clericalism against “carriere ouverte aux talents”; royalists and Jesuits
against people’s rights; Catholicism against Protestantism; financial banking
interests controlled and mismanaged by the “nobility” against the house of
Rothschild the Jew.

By 1894, when the Dreyfus affair broke out, France had already lived
through a precarious century under democracy. It was only an accident that
the dark forces conjured up a Jewish scapegoat through which they hoped to
reconquer their old position of strength in France. They failed ignominiously
because a healthy and sound, liberal and democratic France fought tooth and
nail for justice, and because enlightenment was there to stay. It was a
Frenchman, Emile Zola, author of the famous “J’accuse,” who vindicated the
name of the Jew Dreyfus, and it was the legendary Jean Jaures who exposed
the forgeries. It was another Frenchman, Clemenceau, who in 1902 “proved
the innocence of Dreyfus, and the French Cabinet, led by Clemenceau,
curtailed the rights of the Catholic Congregations, and the severance of the
State and Church was effected in order to prevent the recurrence of similar
dangers. This was no crisis that was Jewish in character (as far as the Western
democratic world was concerned). The fundamental issue in France was
democracy itself, and it survived the crisis. Emancipation had not failed; it
worked!”?!

Herzl, the East European ghetto Jew, was unable to see tha